“ These were more noble than those of Thessalonica, in that they received the Worp 
with all readiness of mind, and searched the Scrifitures daily, whether those things were 
80.” —* Prove all things; hold fast that which is good.”—Acts, xvii. 11. Thes. v. 21. 
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“ The Miscellaneous Repository.” | bility of ever meeting again, he would 


We have received the first number of 
a work, with this title, printed and pub- 
lished by Elisha Bates, at Mount Plea- 
sant, Ohio. It isissued in monthly numbers, 
in a pamphlet form, stitched in covers. 
Our readers will find in our columns, a 
review of one of the articles headed 
“ Doctrines of Friends defended.” 


SLAVE TRADE. 


Extract of a letter from an American 
citizen, dated Rio Janeiro, November 
6, 1826. 


“Slave vessels arrive every day or two |! 


from the coast of Africa, with full car- 
goes of from two hundred and fifty to 
three and four hundred negroes. A day 
or two since, I saw a drove of them on 
shore for sale, with a little white boy 
driving them along the street, as they 
drive sheep in our country. The negroes 
are driven to market, and tried, to see 
that they are sound in limb and body. 
They are sold for from two to three hun- 
dred dollars each. 

“It was certainly a heart-rending sight, 
and when I beheld the poor negroes on 
shore performing all kinds of labour, even 
such as our horses and oxen are accus- 
tomed to do at home, I rejoiced that the 
humane laws of the United States furnish 
our own slaves with such a compara- 
tively happy lot.” 

Had this “ American citizen” reflected 
that in the prosecution of the interna/ 
slave trade in these United States, hus- 
bands are forcibly torn from their wives, 


have found but little to rejoice in, respect- 
ing our “ humane laws,” orthe “happy 
lot” of “our own slaves.” In Rio Janei- 
ro, the whole fabric of government is a 
despotism, and even a white skin there 
does not protect a man from the opera- 
tions of its influence. But here we pro- 
fess to have established our system upon 
the “self-evident” propositions that “all 
men” are born free and equal; and that 
“liberty and the pursuit of happiness,” 
are “inalienable rights”! And are not 
“the negroes driven to market” here, 
even “as they drive sheep” in Rio, “and 
tried, to see that they are sound in limb 
_and body’? Inthe face of the world, we 


, are fairly chargeable, as a nation, with a 
' revolting, a bare-faced inconsistency, and 
| a moral and political turpitude, greater, 
_ far greater, on this point, than any other 
nation on earth; and no “ American citi- 
zen” could, we think, after due reflection, 
advert to “our own slaves,” though it 
were but to “rejoice in their compara- 
tively happy lot,” without a d/ush, and 
the sting of severe reproof. The follow- 
ing extract of a letter from a person 
travelling in the south, presents an in- 
stance of the “comparatively happy lot’’ 
of one of “ our own slaves”: 


“JT met with a little incident, since 1 
left Richmond, that has gone a good wav 
towards correcting an impression that I 
had received from the comparison fre- 
quently made between the wretched con- 
dition of many of the free blacks in the 
northern and middle states, and the mild- 
er forms of slavery that are frequently to 
be met within the southern states. It is 
often argued that a slave, under the care 


and children from their parents, to be 
driven off under the whip, and in chains, 


of a humane master, is better provided 
with the comforts of life, and much hap- 


toa far distant land, without the proba- pier in his situation, thana free black ts 
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Tre “WATURAL MAN” 


capable of rendering himself. At a re- | your children, think I don’t love mine too? 


spectable Inn where I dined, I found, to 


| Some people say, coloured persons have 


my surprise, the whole care of the es- | no natural affection—that they don’t care 
tablishment devolved on a coloured man; |) about their wives; but I know it is not so 


he was hat is called a dark mulatto— 
pretty, well dressed, well bred, agreca- 
ble in his manners, and very attentive to | 
travellers. From the superior intelli- 

gence, and knowledge of the world, which | 
he seemed to possess, I supposed, what is 
of rather rare occurrence, that he was a | 
free man, and the proprietor of the ta- | 
-yern, and enquired of him if it was the | 
fact? He informed me he wasa slave! | 
that his young master was fond of sport, | 
the chase, &c. and was seldom at home ; 
that he took charge of the tavern in his 
absence. He said his master was kind to 
him, and he therefore tried to do his duty. 
Supposing him as comfortable as he could 
wish, I took occasion to remark, how 
much to be preferred was his situation to 
that of hundreds of coloured people in | 
Philadelphia, who, though free, were suf- 
fering for want of proper food and cloth- 
ing, harrassed by real anxiety about the 
means of subsistence, while the pleas- 
ures of freedom, or liberty, were merely 
imaginary; they could neither fill the 
stomach nor warm the back. He shook 
his head significantly, and looking cau- 
tiously around, replied in a half suppress- 
ed articuiation, that seemed to dread 
some listening traitor— Ah! master, you 
don’t know all; 1 am not so weil off as 
vou think me—I am married, and I love 
mu wite as well as any white man does 
his wife; she belongs to another master ; 
she has been sold three times since we 
were married, without my knowledge, 
and removed I did not know where, and 
though by my master’s kindness I have 
still been able to find her, and have been 
allowed to go and see her often, yet every 
time we part, it seems asif we should 
never meet again; she is now, or was 
when I saw her last, about twenty miles | 
off. We have had nine children; but | 
whether they are all living, or where the ' 
most of them are,I do not know, per- | 


haps in Georgia, they belonged to her | 


| 
| 
| 


| 


_ with persons that have any religion. And 
then I am not certain of always having so 
| good a place; I may be sold to some of 


the drivers that come along this way, of- 
fering the highest price for able bodied 
negroes.’ [Pointing to an advertisement 
posted up, in which those words were ex- 
hibited in large type.] I observed there 
was not much danger of that while he 
conducted well, and was so serviceable : 
—‘ Yes,’ he replied, ‘ but then master may 
get indebt and be obliged te sell me; or 
he may do it when he isa little intoxica- 
ted, and I may be sent to Georgia. Ah! 
this is not like liberty—liberty is sweet.’ 
“] began to think so too. I was much 
affected by his manner, to whichI am 
unable to do any thing like justice. We 
changed the conversation. J learned from: 
him that he was an older son of his mas- 


| ter’s father, by one of his slaves, and this 


circumstance gave his more fortunate 


half brother a \egal right to hold him in 
bondage.” 


THE “NATURAL MAN. 


“ And the natural man recetveth not 
the things of the Spirit of God: for they 
are foolishness unto him ; neither can he 


know them, because they are spiritually 
discerned.” 


We do not recollect to have seen the 
truth of the above declaration more clear- 
ly illustrated than in the following re- 
marks of that truly “ natural,” and, we 
may add, /earned man, Samuel Johnson, 
on the subject of prayer : 


“The principle upon which extempo- 
rary prayer was originally introduced,” 


| says he, in speaking of the Kirk of Scot- 


land, and its doctors, “is no longer ad- 
mitted. The minister formerly, in the 
effusion of his prayer, expected imme- 
diate, and perhaps perceptible inspira- 


| tion, and therefore thought it his duty not 


master, you know, and as they grew old | to think before what he should say. Itis 
enough, they sold them off, as you send || now universally confessed, that men pray 


your poultry, or your pigs to market, 
when they are old enough. You love 


} as they sfieak on other occasions, accord- 


ing to the general measure of their abili- 
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an 


ties and attainments. Whatever each 
fay think of a form prescribed by ano- 
ther, he cannot but believe that he can 
himself compose by study and medita- 
tion, a better prayer than will rise in his 
mind at a sudden call ; and if he has anv 
hope of supernatural help, why may he 
not as well receive it when he writes, as 
when he speaks”! 

But Johnson, although sternly incredu- 
tous in a doctrine of the truth of which 
every spiritual Christian has daily expe- 
rience, was half a believer in the super- 
stition termed “sECOND SIGHT,” a gitt 
conferred, as appears, almost exclusively 
on the Scottish nation: and of which he 
gives the following account, with serious 
gravity : 

“The second sight is an impression 
made either by the mind upon the eye, 


or by the eye upon the mind, by which | is the doctrine, however absurd, that can- 


things distant or future are perceived, 
and seen, as if they were present. A man 
on a journey far from home, falls from 
his horse, another who is perhaps at work 
about the house, sees him bleeding on the 
ground, commonly witha landscape of 
the place where the accident befalls him. 
Another seer, driving home his cattle, or 
wandering in idleness, or musing in the 
sunshine, is suddenly surprised by the 
appearance of a bridal ceremony, or fu- 


ers or attendants, of whom, if he knows 
them, he relates the names, if he knows 


them not, he can describe the dresses. | 


Things distant are seen at the instant they 


happen. Of things tuture I know not | 


that there is ve rule for determining the 
time between the sight and the event. 
“This receptive faculty, for power it 
cannot be called, is neither voluntary nor 
constant. The appearances have no de- 
pendence upon choice: they cannot be 
summoned, detained, or recalled. The 


impression is sudden, and the effect often | 


powerful.”—[Journey to the Wesiern 
Islands. 


SPIRIT OF 
RELIGIOUS PUBLICATIONS. 
GURNEY’S DOCTRINES. 


The next subject which this author 


brings into view is “The scriptural ac- | 


count of the spiritual adversary.’ The 
“multiform appearances of evil,” and 


“the force with which it rages” are | 


strong evidences, he thinks, “ that there 
exists some powerful, active, personal, 
agent, who rules over and conducts the 
kingdom of darkness: and who, in a pro- 
per sense of the expression, is the au- 
THOR OF EVIL.” 

“The records of divine revelation,” 
we are told, “teach us, in a very explicit 
manner, that there exists powerful spir- 
its, and one eminent above the rest, in 
whom all manner of moral evil dwells, 
and to whose agency it may be directly 
traced.” 


The author might also have advanced 


the /etter of scripture to prove that fAy- 
sical evil arises from the same cause, and’ 


_referred us to the faralytic woman, the 


epileptic son, and the persons suffering 
mental derangement, &c. (see Acts x. 
38.) as recorded in scripture : but where 


not be maintained by the /cter of the 
scriptures? Certainly the Christian re- 
ligion has sustained more severe shocks 
from “the great pretenders to scripture’’ 
—from the “industry” of learned “ cti- 
tics” and commentators, in the /etter, than 
trom any other source. Our author, as 
we have shown, has closely followed their 


) | footsteps, and his book, it is believed, will 
neral procession, and counts the mourn- | 


have more of a tendency to injure than to. 


| benefit the cause of spiritual religion; 


and in no points more than in upholding 
the doctrine of a “ plurality” of fersons 
in the Supreme Being; and in devoting a 
whole chapter of his work to prove by 
scrifture the existence, not only of a 
“powerful, active, personal, agent,” or 
“ sniritual adversary,” the author of all 
evil, and therefore clothed with, at least, 
one of the attributes of the Supreme Cre- 
ator Himself, that is, oMNIPRESENCE, but 
also of an indefinite number of “ powerful 
spirits,” ready to execute the commands 
of their mighty king, not only to tempt, 
but if need be, to enter into frail mortals, 
and to torment them in every way that 
malignity can devise ! 

Here is a wide door opened for letting: 
in upon us, all the terrific superstitions of 
the dark ages. Witches, wizards, hob- 
goblins, and fairies, “ black, grey, green, 
and white,” may enter again upon the 


stage, and the period may not be far dis- 
tant when it shall be deemed Aeretical, to. 
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refuse them a place again in the CAris- 
tian system ! 

It is deemed unnecessary, in this en- 
lightened period to enter upon a refuta- 
tion of our author’s views on this subject: 
they ure, generally, exploded, and dis- 
eases, whether corporeal, or mental, as- 
cribed to natural causes: but it seems 
proper that I shouid, in a brief manner, 
endeavour to remove the stigma thus in- 
directly cast upon the inspired writings, 
and their authors, which must have a di- 
rect tendency, not only to bring them in- 
to disrepute, but to injure the cause of 
Christianity. I therefore submit, for the 
reader’s consideration, the following re- 
marks: 

1. The existence of such beings as our 
author describes in his book, was never 
revealed to the Jews, in the Old Testa- 
ment. This article was evidently inter- 
woven with the Jewish theology, at a late 
period, and borrowed by them from the 
pagan mythology. To prove his doctrine, 
he has quoted most of the passages in the 
New Testament, relating to fossessione ; 
but this superstition, now universally ex- 
ploded amongst all enlightened nations, 
qvas never taught by our Saviour and his 
opostles, asa doctrine. They described 
the cases there referred to in the fAcfular 
lunguage, “without designing,” as an 
acute writer has observed, “to establish 
the doctrine on which it was originally 
founded.” 

2. The writers of the scriptures were 
not inspired as teachers in /fhilosofhy, but 
in righteousness and holiness. “Sun stand 
thou still,” said one of them, “ upon Gib- 
eon; and thou moon in the valley of 
Ajalon”; and accordingly, it is asserted, 
in the records of divine revelation, that 
“ The sua stood still, and the moon stay- 
ed”’: and thus we are taught that our lit- 
tle speck of earth is the centre of the uni- 
verse! The Inquisition, therefore, had 
the same good reason for persecuting poor 

AGullileo, because he demonstrated to the 
“ great pretenders to scripture,” and the 
very “learned critics” of his time, that 
the earth revolved round the sun, as our 
ewn industrious calculator has, for calling 
in gnestion the religious taith of his bre- 
thren, because of their incredulity in his 
doctrine. 


$. The objection that the inspired wri- 
ters would have corrected these errors, 
had they been errors, applies equally to 
Joshua, as to Peter or Paul: and the lan- 
guage of Christ, on another occasion— 
“IT have many things to say unto you, but 
ye cannot bear them now. Howbeit, 
when he, the Spirit of Truth is come, he 
will guide you into all truth”—is fairly 
applicable to the case in question; for 
there are, perhaps, no description of er- 
rors more difficult to eradicate from the 
human mind, than those that are found- 
ed on firejudice and supfierstition. And 
although our author himself is not yet 
prepared to receive or believe the truth 
on this subject, yet there are thousands 
who stand as living evidences to the ac- 
complishment of our Saviour’s predic- 
tion, as far as regards this doctrine. But 
the general scope of the doctrines taught 
in the scriptures, with regard to the Su- 
preme Being, go to overturn our author’s 
hypothesis: and although the sacred 
writers have not pointedly denied it, yet 
as one, writing on this subject, observes 
—“They have done more than this ; they 
have represented all demons, without dis- 
tinction, as mere fictions of the human 
imagination, and demonstrated their nul- 
lity, and [so far from being *fowerful 
sfirits” | their total inability to produce 
any single effect. In rectifying the mis- 
taken conceptions of mankind concerning 
demons, they have contributed to destroy, 
not one error only, but the whole fabric 
of Gentile idolatry and superstition.” 

4. The objection, that the disbelief of 
this doctrine, will remove a salutary re- 
straint, which its fearful character is cal- 
culated to exert over the mind, cannot be 
maintained by arguments drawn either 
from reason or experience. The Jews, 
among whom it prevailed, were highly 
wicked and corrupt; and those in our 
own times, who profess an unshaken be- 
| lief in the individuality of our author’s 
|“ powerful spirits,” and in the personali- 
i ty of “one eminent above the rest,” and 

who are most impressed with fears from 
this quarter, generally rank among the 
| most dissolute of our race. On the con- 


' trary, when we come to inquire of those 
‘who are walking in the paths of virtue 


| ond picty—when we come to commune 
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with our own hearts, we acquire demon- 
strable evidence, that the “spiritual ad- 
versaries” which it concerns us to fear, 
are our ownselves, even “the enemies of 
our own household”—the “Lusts that 
war in our members.” Here indeed we 
shall find “fowerful spirits,” and even 
“one eminent above the rest”—some 6e- 
set‘ing sin, some favourite passion, or 
predominant lust, against which it be- 
hoves us to keep an unceasing watch. 

5. There is, perhaps, no passage in the 
New Testament, that has been more in- 
sisted on than the circumstance related 
in Matt. viii. 30—Mark v. 11, and Luke 
vill. 52. It has been suggested that in 


this case, either the swine were frighted | 


and driven into the sea by the deranged 
persons themselves, or that their disor- 
der was transferred by a divine power to 


the swine, to exhibit more clearly the | 


reality of the miracle, or for some other 
purpose. 

6. Why did our Saviour address the 
demons, it has been asked, if they were 
fictitious, or imaginary beings? In reply 


to this, it may be asked, why did he “re- | devil, to damons, or the ghosts of wicked 


buke the winds andthe sea,” and even 
“the fever’—are these not, as to their 
hrersonality, wholly imaginary? ‘The 
Scriptures are every where replete 
with figures, and personification —* The 
mountains, and the hills, saith the pro- 
phet, “shall break forth before you into 
singing, and all the trees of the field shall 
clap their hands.” Jesus, in like man- 
ner, flersonified disease, and in the man- 
ner adapted to the popular belief and 
prejudices then existing, because they 
could not then “bear,” or were not pre- 
pared to receive, a more rational system. 

We here close our remarks on this sub- 
ject, with the following extract, which 
the reader will find in Rees’ Cyclopedia. 

“It has also been urged, that the agen- 
cy of a being altcgether malevolent, who 
is to every practical purpose omnipresent 
and omniscient, and endowed with for- 
midable and indefinite powers, whose sole 
employment is to do mischief, and to 
tempt men to sin, implies such a_reflec- 
tion upon the wisdom and benevolence 
of the Supreme Sovereign, that rothing 
short of the most decisive evidence cai 
establish the fact. For which purpose it 


should first be proved, that the sacred 
writers believed and taught the existence 
and agency of this strange and anomalcus 
being ; and, secondly, that this dcctrine 
was communicated to them by revelation, 
_and that they were authorized to make 
known tothe world. Ifneither of these 
| points, say the antidzmonists, can be 
_ evinced to the satisfaction of an intelligent 
' and critical reader of the Scriptures, the 
' doctrine itself is untenable. It is alleged, 
| that the existence of an evil spirit is no 
| where expressly taught as a doctrine of 
_ revelation; that it was unknown to the 
Jews previous tothe captivity; and tl.t 
| it was probably borrowed by theirlearneé 


_ men, at that time, from the oriental phi- 
losophy, of which it is well known to have 


| constituted an essential part. After their 


| return it became, in process of time, the 
, popular language, being gradually fash- 


| ioned to it, was adopted equally by those 


who did, and those who cid not believe 
the theory upon which it was founded. 
Hence in the New Testament wefindevil, 
natural and moral, often ascribed to the 


men. But neither Jesus nor his apostles, 
it is said, ever explicitly declare, that they 
themselves admitted the philosophy which 
governed the language of the country in 
which they lived, much less do they pro- 
fess to teach it as of divine authority. 
They leave the mythology of evil spirits, 
like many other popular opinions a.d pre- 
judices, in the same state in which they 
found it, to be corrected in the course of 
time by the principles which they taught, 
and by the growing good sense of mankind- 
The first teachers of Christianity neither 
positively affirm, nor authoritatively con- 
tradict, the existence and agency of an 
evil spirit; but express themselves upon 
this subject exactly as the rest of their 
contemporaries would ; and they content 
themselves with establishing principles, 
which served gradually to undermine and 
expose the vulgar popular opinion. It 
has been said, that the evil spirit is enti- 
iled to the denomination of the prince of 
this world. (John xiv. 30.) The true 
meaning of this expression may prob «bly 
be, that Jesus was about to be unjustly ar- 
rested by order of the magistrate. Asim- 


ular expression occurs in 1 Cor. ii. 8; 
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where the Jewish rulers who crucified 
our Lord are certainly the persons inten- 
ded. As for the passage in Jude, v. 6, it 
should be recollected, that the writer of 
this obscure epistle is arguing with his 
readers upon their professed principles, 
alluding to a mythology which was pro- 
bab!y at that time familiar, but is now 
lost ; ner can any thing be inferred from 
a composition, the genuineness of which 
4s known tobe very doubtiul. But what- 
ever be the true meaning of the passage, 
it proves nothing concerning diabolical 
agency ; for it represents the fallen angels 
net as rambling at liberty, but as bound 
in chains. ‘Those who reject the notion 
of diabolical agency, allege the total want 
of evidence to prove it. As philosophers, 
they discover no phenomena which coun- 
tenance the hypothesis of an invisible ma- 
lignant energy ; and as attentive readers 
of the Christian Scriptures, they see no- 
thing to warrant such a conciusion, but a 
sort of langu-ge which a competent ac- 
quaintance with the oriental style would 
teach them to interpret in a figurative and 
mythological, and not in a literal and his- 

torical sense, The principal of evil, they 
say, is personified, and the properties, op- 
erations, and effects of this principle are 
ascribed in the eastern language and in 
the sacred writings to a malignant being. 
The empire and agency of such a_ being, 
in the natural and in the moral world, are 
said to be incompatible with the rank and 
powers assigned to all creatures, and 
with the limited sphere of their operation, 
and equaily inconsistent with the rectitude 
and benevolence of the Supreme Ruler of 
the universe, who would not subject his 
rational offspring, frail and erring in them- 
selves, to a conflict with powers so supe 
rior to their own, and the exercise of 
which is so adverse to their spiritual and 
immortal interests,as well as to their tem- 
poral welfare. It has been further said, 
that the doctrine of diabolical agency, in 
the extent to which some have maintain- 
ed it, has an immoral tendency, furnishes 
a plea for criminal conduct, and dimin- 
ishes the guilt of the transgressor ; not to 
add, that it has been the occasion of a va- 
#iety of superstitous opinions and practices 
f the most absurd and flagitious kind.” 


FOR THE BEREAN. 
REVIEW. 


An article with the imposing title of 
the “ Doctrines of Friends defended,” is 

found in “ The Miscellaneous Reposito- 

ry,” edited by Elisha Bates, Mount Plea- 

sant, Ohio. ‘This title appears to me to 

le impropfier, for the subject which it in- 

troduces to our notice, is a “defence,” 

not of the doctrines of Friends, but of @ 

book written by the author, and called by 

that name. 

Our readers will recollect that a re- 

view of this writer’s productions, called 

“ Extracts,’ &c. and “ Doctrines of 
Friends,” appeared some time ago in 

this paper. Availing himself, he tells us, 
of the common privilege of authors to de- 
fend tiemselves, notwithstanding his “ a- 
version to controversy,” he is about “ to 
point out some of the 2umerous errors 
into which the writer or writers have 
fallen.” We freely grant him this “ pri- 
vilege,” and shall use it ourselves, and 
fora like purpose; and one of Ais errors, 
we think, is his avowed “ aversion to con- 
troversy.” The general features of his 
writings, taken in connection with the 
time and circumstances in which they 
were written, indelibly stamp them with 
a controversial character, however dis- 
guised: and hence he falls into another 
error, when he says that “this contro- 
versy” has been entirely in our“ own 
hands,” whilst he has “ been hratiently 
awaiting the result.” So far from this, he 
has been one of the first, voluntarily and 
gratuitously, to engage, and having been 
foiled in this “ warfare,”’ he is now enter- 
ing upon his second campaign. 


One of the first “errors” noticed by 
him is found in Volume 2, page 73, where 
we make him to say, “ Great isthe im- 
portance of ofinions.’ That this is a 
misquotation, or rather that a quotation 
has been inadvertently added to these 
words, we readily admit: but as the wri- 
ter’s meaning and drift are not misrepre- 
sented by it, it is of small importance, and 
not worthy the great “parade” made 
about it. 


In his “introduction” to the “ Ex- 


tracts,” he says, “To guard as much as 
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possible against such a diversity of ofin- 
ions, and connectively against those fee/- 
ings which naturally spring from such 


causes, is the oBJECT Of the following es- | 


sav.’ In the next page we are told, 


“(Great is the influence of principles, on | 


our feelings ; and consequently our pre- 


servation and improvement, have a very | 


intimate relation to the doctrines and | 


oPpINIoNs we hold”: and then he goes on > 


to enlarge on “Che injurious consequen- 
ces of erroneous opinions.” Thus, if the 
whole “ object” of the author in his essay, 


has been to prevent “diversity of opin- | 


ion”: if our very “ preservation” have “a 
very intimate relation” to the “ opinions 
we hold”; if “they have a powerful ten- 
dency to spread an evil influence,” &c.— 
and if, in this case, he uses the terms 
“p ciples,” and “ opinions,” as synoni- 
mous terms, which appears to be the case 
—then surely the Berean is justifiable in 
representing our author as attaching 
great importance to opinions. ‘Thus there 


gious opinions,” for he has plainly avow- 
ed this to be the design of the work ; un- 
less hecan point out that to prevent “di- 


promote uniformity of opinions. 
Neither was it in the spirit of “carping 


this part of the subject, but to show what | 


the “ object” of the writer was—the im- 
practibility of that object, and the numer- 
ous fatal errors in PRACTICE, which the 


prosecution of the same object had led in- | 


to, in every age of the church. 

“ Why wage so long a warfare,” says 
E. Bates, “ against opinions, if opinions are 
of no importance?” We answer that 


“the Berean” has never said that opin- | 


ions are of no importance ; but he says in 
the same article that the Editor is review- 
ing, that, “ The importance of an opinion 
depends wholly on the relation which that 
opinion pears to frractice”: and hence the 
argument founded on an assertion which 
the Berean has never made, though the 
Editor seems to palm it upon him, falls to 
the ground. But opinions acquire an ar- 
tificial importance, when they possess it 
not intrinsically, whenever they are urged 


| as being essential to salvation, and men 


' bracing them, and their “comforts and 
| enjoyments” thus sacrificed to the spirit 
| ot intolerance : in which case, it often be- 
comesexpedient to examine such opinions 
| in order to shew what they are worth, if 
_ happily the arm of the persecutor may 
thereby be arrested, by enlightening the 
mindsof the people. 


\ What the Editor says respecting a 


“creed,” is obscurely written ; but his ob- 
ject appears to be to palm an inconsistency 
on us, in making a creed for ourselves, 
whilst we profess to condemn creeds. 
Now we may inform him that a declara- 
tion of belief is not what we understand 
by acreed. Individuals of the Society of 
Friends, have often made such declara- 
tions on behalf of themselves and their 
brethren in profession; yet the Society 
has never owned, nor admitted a creed ; 


| by which we mean certain articles of be- 


| lief, by and with which the religious faith 


was no purpose to answer by this “man- | of each member of the church is exam- 


ufactured” sentence, not even tor the | ined, compared, and tested, and lopped 


sake of bringing in “uniformity in reli-— 


or stretched as the case may be; and if 


| the member cannot be brought to submit 


to these operations, he is declared to 


| “stand opposed to the great truths of re- 


versity of opinions,” is not the same as to | demption by Jesus Christ,” and disowned. 


| The profession of the Society of Friends 


i is incompatible with this system of creed- 
criticism” that a reference was had to | 


| making; their beliet not bemg founded 
H on what is contained in books, or declared 
| by Synods, or councils, but on the imme- 
| diate revelation of the Spirit of Truth in 
| the heart, or the Light within ; and the 
|| measure of each individual’s belief, there- 
i fore, will be in the duplicate ratio of the 
| measure of this light and his obedience 
| thereto; and cannot, or ought not to be 
| controuled by the decisions of men; nor 
_ can it be written in a book, or determined 
by men, whether congregated in the form 
| of a synod, a council, a Meeting for Suf- 
ferings, ora Yearly Meeting. “Itis very 
remarkable,” says Penn, “that the 
| great Apostle instead of exhorting Titus 
|| to stand upon niceties, and sacrifice men’s 
| natural comforts and enjovments for opin- 
ions of religion, enjoins him to shun dis- 
putes about them; leaving the people to 


| 


their own thoughts and apprehensions in 
those matters as reputing the loss of 


] 
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peace, in striving, greater than the gain | ployed almost the whole of the article 
that could arise from such an unity and || [inthe Berean] ina defence of Arius and 


conformity.” Now the efforts of E. Bates 
to produce “ uniformity,” in conjunction 
with others further eastward, have sacri- 
ficed “ men’s natural comforts and enjoy- 
ments,” toa great extent, and thus what 
he is pleased to call “the excited imagi- 
nations of (our) credulous readers,” is 
now matter of history, and this “ monster” 
of orthodoxy is truly “ identified with the 
pamphiet of Extracts, and the Doctrines 
of Friends’ ” by the very fruits which 
they are bringing torth. 

The quotation made from William 
Penn will not, we think, bear the con- 
struction which the Editor puts on it: 
the passage is as follows: 

“ By all which it is evident to any mod- 
erate enquirer, that we acknowledge 
Christ in his doubie appearance, as in the 
flesh, ‘ of the seed of Abraham,’ so in the 
Spirit, as he is ‘ God over all, blessed for- 
ever” Wherein is a full confession both 
to him as a blessed PERsoN, and asa di- 
vine PRINCIPLE of light and life in the 
soul.” 

Now it appears to us that William 
Penn uses the word “person,” in the 


above paragraph, as applicable to his | 


outward appearance “ in the flesh” —* of 
the seed of Abraham,” and not to the di- 
vinity ; and that, therefore, it cannot be 
brought to the support of the érimitarian 
scheme. In the folio edition of his works, 
pp. 65, 66, in reply toone Jenner, who 
had s.id that the Quakers denied Christ 
to be a distinct person, and therefore de- 
nied the Lord that bought them, William 
Penn replies; 

“Tn answer to this, I shall make three 
offers: First, if he will but bring me one 
scripture (for he calis it his guide and 
rule) tiiat has directed him to such a 


phrase as distinct person, or that says, J 


and my Father are Tx, instead of I and 
my Father are One. Secondly, if he will 
but bring me one piece of antiquity, forthe 
first two hundred years. that used any 
such expressions. Thirdly, and if he 
can deny that the Popish school-men 
(through the assistance cf the Ar'stotelian 


or infidel philosophy) were not the grand | 
aihers and promoters of such monstrous 
terms, and uncouth phrases, I will be con- | 
tented to take the shame upon me of de- 
aywg proper, aptand significent phrases.” 
The Editor states that we “have em- 


| his principles’: now we have merely 
|| aimed at giving the real character of that 
| controversy by quotations from authors 
Hl on both sides of the question, and a con- 
| 


| sequent demonstration of the Editor’s 


| Misconceptions on the subject. 


} Thus, then, the Editor’s defence of his 
| Extracts turns upon a misquotation which 
| affects not his meaning; the italicizing a 
word ; witha charge of inconsistency on 
our part, from his mistaking our applica- 
tion of the word “creed”; together with 
a number of accusations of “ unfairness” 
| misrepresentation”—-* errors”—and 
_arraigning our motives, &c. but the broad 
| merits of the points at issue appear to be 
, avoided. ‘There is one thing, however, 

very apparent, i. e. that there is a goodly 
portion of the old orthodox temper and 
' feeling diffused through his essay ; and 
| we shall therefore conclude, in introdu- 
| cing, by way of caution, an extract from a 
| sermon preached at Horselydown Meet- 
| ing House, in 1737, by 7homas Story. 


_ _“ Notwithstanding thou may have sen- 
| timents opposite to mine, and as I may 
think altogether erroneous and contrary 
to religion, 1 must not hate or dislike thee 
personally, but love thee under the same 
obligation and penalty: For the Son of 
God has not made uniformity of opinions 
any condition to their duty of social love ; 
' and as we cannot be both right, under op- 
_ posite sentiments, on any point, (and per- 
adventure both parties may be wrong in 
their way of thinking,) yet God loved us 
_all, whilst yet wrong in our notions and 

practice, and by his divine grace taught 
| or would teach us in the gentleness and 
meekness of his holy spirit: And soought 
' we, through the same grace, to help and 
| inform one another in the things of God, 

as brethren in love; and not impose or ob- 
_trude our sentiments upon one another, 
_as lords and enemies in anger, in railing, 
_and perverse disputes and imperious in- 

sults, nor in hate, contests, passions, and 
resentments; all which are contrary to 
, the Christian faith, religion and spirit, and 
| to those commandments, and gender more 
_ to ungodliness : But we may and ought to 
_ persuade one another in love, in truth, 
for truth armeth with patience against 
wrath and error, and angry contests and 
quarrels. ‘Truth hath an eye only to the 
| convincement, conversion, and salvation of 
| those we reason with, to the doing the 
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commandments of God, and good of souls 
of every opinion, and not for victory, or 
conquest, and vain glory therein.” 

No SPECULATOR. 


GENTILE DIVINITY. 


When Caro arrived at the temple of 
Jupiter Ammon, after crossing the de- 
serts of Lybia, Ladienus importuned him 
to consult the Oracle, and the following 
is the answer which the poet Lucan 
makes Cato return to the request of his 
friend : 


“Why dost thou propose to me, O La- 


_ bienus, to enquire of the Oracle, whether 


we ought to die free, with our arms in our 
hands, or submit to see tyranny triumph 
over our country? If this mortal life is 
but the remora to a happy immortality; 
if violence cannot injure good men; if 


virtue renders us superior to misfortune ; } 


and if true glory depends not on our suc- 
cess—all these truths we already know, 


and the Oracle cannot give us clearer an- | 


swers, than those that God gives us in the 
bottoms of our hearts. We are all uni- 
ted [or capable of union] with the Su- 
preme Divinity: neither are our own 
words necessary to make ourselves to be 
heard. Even from our birth He imparts 
to us, every thing that isnecessary for us 
to know. It is not His will that Truth 
should be buried in the burning sands of 
Lybia, to be heard only by a few persons: 
but He makes Himself known to all. He 
fills all space—the earth, the sea, the 
heavens; but He dwells more especially, 
in the souls of the Just: why then should 
we seek for Him, out of ourselves ?” 

{[Lucan, the author of the above, was 
born in Spain—he was one of the Roman 
poets, and flourished in the beginning of 
the Christian era.] 

Tua.es, a Grecian philosopher, and 
one of the seven wise men of Greece, was 
born 580 years before Christ. He speaks 
of the Divinity thus: 

“ God is the most ancient of all beings : 


He has produced the universe full of | 


wonders, and is that Intelligence that has 
dissipated chaos. He is without begin- 


tiny; but this destiny is nothing else, than 
the unchangeable reason, and the etere 
nal power of Providence.” 


Saint Cyril says of PrrHacoras: “We 
clearly perceive that Pythagoras main- 
tained that there was Onr Gop, the 
principal, and cause of all things: who 
enlightens all; animates all, and from 
whom all things emanate: the Author of 
all life, and the origin of all motion.” 

“Do you believe,” said SocraTEs ta 
ARISTODEMUS, “that you are the only in- 
telligent being ?—you know that you com- 
pose but a small portion of the matter 
that constitutes the world; a drop only 
of the fluid that waters it, and but a sin- 
gle spark of that flame which animates 
it. Does intelligence belong, then, only 
to your proper sclf; and have you so 
inclosed, and concealed it, that it is not to 
be discovered elsewhere? Does chance 
accomplish every thing, only what we 
can trace of divine wisdom in yourself 
alone ?” 

Aristodemus, replying, that he could 


| not see this wise Architect of the uni- 
| verse, Socrates rejoins: “ Neither do you 
| see the soul that governs your body, and 
| regulates all its motions: and with as 
, much reasen may you conclude that eve- 
_ry thing that you dois without reason or 
design, as to maintain that every thing in 
| the universe is effected by chance.” 

Aristodemus at length acknowledges a 
| Supreme Being, but doubts of his provi- 
' dence, because he cannot comprehend 
' how He can see all things at once. Soc- 
_ rates replies to him: “If the soul which 
dwells in your body, moves it, and dis- 
poses of it at will, why cannot Sovereign 
_ Wisdom, which presides over the worid, 
govern all things according to His good 
pleasure? If youreye can discern ob- 
jects at the distance of many furlongs, 
_ why may not the eye of God see all things 
ata glance? If your mind can think, at 
| the same time, on Athens, Egypt, and 
Sicily, why cannot Divine Wisdom, be- 
ing present throughout all his works, ex- 
| tend his regard to all ?” 

Socrates, perceiving that the increduli- 
| ty of his opponent arose from his heart, 
| more than from his understanding, con- 


ning, and without end, from whom nothing | cludes in these words: “OQ! Aristodemus, 


ishid. None can resist the force of des- 


| apply yourself with sincerity to the wore 
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= 


shin of God, and He will enlighten you, 
and dissipate all your doubts.” —[Dis- 
cours sur la Mythol. par M. Ramsay. 


SELECTED. 


“ The way of true freace and unity in 
the true Church of Christ. 
( Continued from p. 245 ) 

“The seventh bond of the church’s 
unity, is, 

* One God and Father of all, who is above 
all,and through ali, and in you all. 

“ And this, though it be last named, is 
the first fountain and original of the 
church’s unity, even one God and Father 
of all. 

“The true church is a kingdom of 
brethren, who have all one God and Fa- 
ther, from whom all receive alike the di- 


vine nature; which being one and the | 
same in all, without any difference, makes | 
them all one and equal, that are born of | 
God. For among these, none have a bet- | 
ter Father than another, neither have | 
any amore excellent nature than ano- 
ther, but all receive the same nature from | 


the same God and Father; and so are | 


@rethren in the Lord; and this is also an- | 
other strong bond of unity. 

“For they having all one God and Fa- 
ther; first, all are alike dear to him, be- | 
cause all are alike born of him, and so he | 
loves not one more or less than another, 
but comprehends all in one and the same 
love with Jesus Christ. And this truly 
-known, will restrain believers from 
wronging one another, when they know 
that such are every whit as dear to God | 
as themselves; and that God hath as 
great and tender love to them, and care | 
over them. | 

“ Secondly, all are alike near tous, be- | 
cause of this one God and Father; and | 
so among true Christians, there can be | 
no such divisions, and factions, and sidings, | 
as among worldly people; because one | 
Christian is not nearer tous than another, | 
and so we do not take part with one | 
against another, but all are alike near to | 


us; and so without any respect of per- | 


‘sons we embrace all that are born of God, 
with an equal love, and seek the good of 


each one, yea, of every one as well as any 
one. 

“Now this God and Father of the 
church, he farther describes that he is, 

“1, Above all; The Father is above 
the children, and they are not above one 
another, but he is above them all, ruling 
and over-ruiing them; and so they are 
not to live in their own wills, which might 
cause difference, but in their Father’s 
will, which causes unity ; and thus his be- 
ing above them all, keeps them in peace; 
whereas we see, where children live with- 
out due subjection, having no body above 
them, as it falls out sometimes among or- 
phans, there they are often unquiet and 
grievous to one another. But God is 
above all his children, and so keeps them 
in due subjection to him, and in quietness 
and love with one another, daily compos- 
ing their differences through his unity. 

“2. He is, Through all; as having 
communicated to all his own nature; and 
so according to this nature of his, which 
he hath communicated to all alike, and 
all alike possess, he is through them all. 
And hereupon they all must needs be 
one, because God never differs from him- 
self, but his nature is at unity with itself 
in all in whom it dwells; and brings them 
all out of the differences of their natures, 
into the unity of God’s. 

“3. He is, In them all. God is such a 
Father as hath his presence in all his 
children; he hath a special presence in 
them, dwelling in them after the manner 
he dwelt in Christ, though not in that 
measure ; for God dwells in Christ and 
Christians otherwise than in the rest of 
the creatures ; to wit, by communicating 


| his nature to them through his union with 


them. And wherever God communi- 
cates his nature, there he is present most 
truly, powerfully, and gloriously, indeed. 
And such a presence of God in his church 
as this, keeps it in constant and unchange- 
able unity: for how can they who have 
God thus dwelling in them, and who 
again thus dwell in God, be at odds among 
themselves? 

“And this is the seventh bond of the 
true church’s unity, 

“ One Gad and Father, &c. 

“Now they break this bond of the 

church’s unity, who.have not this one 
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God and Father of the church to be their | 
God and their Father; who will needs | 
call God Father, and yet are none of his 
children ; who will be of the church of | 
God, and yet are not born of God; and so | 


not according to God’s; all these, I say, 
break the unity of the church, seeing we | 


can no longer live in peace, than this one | 


God and Father is above us, and through | 


needs be members of the church through | 
outward profession, and yet are none of | 
this spiritual brotherhood, as having no | 
descent from this heavenly Father, they | 
break this unity of the church, even all | 
the children that are born after the flesh, | 
and so still live according to the natures | 
of men, and are not born of the Spirit, to 
live after the nature of God. 

«“ ‘These now are the seven bonds of the 
true church’s unity and peace ; and there 
is no other bond of unity necessary for the | 
church, besides these; for if there had, | 
the apostle, being guided by the Spirit, 
would never have omitted it. And there- 
fore the more are they to blame, who | 
making a great noise, and lifting up their 
voice on high fr unity, peace, and agree- 
ment in the church, yet do wholly ne- 


glect these seven bonds of the true | 


church’s unity; and cry up one instead of 
them all; and that is external uniformi- 
ty. So that now, among them, one body, 
and one Spirit, and one hofie of our call- 
ing,and one Lord, and one faith, and one 
baptism, and one Godand Father of all, 
are nothing at all to the church’s unity, 
but their uniformity is all in all; and, 
whoever breaks that (which yet they 
have no scripture of God to enjoin, no nor 
once to name) he is the man with them, 
that breaks the church’s peace; and so, 
antichrist-like, they have exalted their 
single uniformity above this seven-fold 


All they then that will | 


unity of the church, and so have (as 


much asin them lies) made the word of | 
the Spirit void, through their carnal (that | 


though he live in all the bonds of this 
true and spiritual unity. 

“Wherefore, to escape these snares, 
let all believers know assuredly, that. 


| these seven bonds n@med by the apostle, 
live according to their own natures, and _ 


which are all spiritual,and of God, and 


| not one of them carnal, or of man, are the 


only bonds of the true church’s true 
unity; and that whoever, of their own 
minds, presume to add to these, are guilty 
of adding to the word of God, themselves 
being but wretched creatures; and so in- 
volve themselves in all the curses writ- 
ten in his book, among which death and 


| hell have their place. And let us fur- 


ther know, that whoever do combine to- 
gether to make themselves one, out of the 
fore-named unity, though they call theme 
selves the church never so much, yet 
they are but sects, and schisms, and divi- 
sions, and factions, rent from the true 
church of Ged: for such men choose and 
frame to themselves some singular way 
of worship, form, order, &c. whereby 
they think they excel other Christians, 


| and so cause the simple and ignorant 


(which are the multitude of people) to 
follow them ; especially, having counte- 
nance of worldly authority: by which 
means, both they and their followers de- 
part from the true unity of the church. 
For when this seven-fold spiritual unity 
is neglected, Christianity is torn in pieces, 
into as many sects as the world and the 
devil please, till there be no footsteps left, 
either of faith or love. So that whatever 
these men pretend, most certain it is, 
that all confederacies in the church, of 
outward orders, forms, rites, laws, cere- 
monies, disciplines, which are necessarily 
enforced by the secular power, seduced 
by the ecclesiastical, will never hold the 
church together; but ail these are, and 
have proved, and will prove, rathera 
wall of partition in the church, thana 
bond of union; and if they seem to work 
union, yet it is no other than the mingling 
clay and iron together, which no pains nor 


I say no more) traditions. For a man } art can periectly compound. For all 


church’s unity, and yet be a very good 
member of their church, if he only ob- 
serves their uniformity ; but if he break 


may break all these seven bonds of the 


peace and union in the church, knit by 
other bonds than are here named, is no 


spiritual union, neither will it stand. 


“And therefore, dear Christians and 


this he is a schismatic, and an heretic, | believers, seeing we have seven bonds of 
unity, all of God’s own making, to make 


ajd mgt worthy to live in their account, 
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us one, let not diversity of forms and rites, 
which are but sorry things of man’s ma- 
king, separate and divide us: but seeing 
each of these bonds are able to make us 
one, how much one should all of thein to- 
gether make us ?”—Deli’s works. 


A 


the general rule of Faith and Prac- 
tice, and judge of Controversy. 


BY WILLIAM PENN. 
( Continued from fr. 250.) 


“ As it is great vanity and weakness to 
infer insufficiency to the light, from the 
imbecility and darkness that are in men, 
80 is it from God’s superadding scripture, 
and other external assistances, to men in 
that state. Since their blindness is occa- 
sioned through their rebellion to the law 


and light within. What! would such 


have God, his light and spirit, appear to 
and converse with people’s outward 
senses? That cannot be. The one is too 
spiritual, and the other too carnal for any 


such thing. Or are they insufficient, be- | 


cause they converse with men through 
these exterior things, suited to that weak 
state? Ortell me, if the most considera- 
ble part of scripture be any more than 
the declared knowledge and experience 
of such as were come to a more improved 
state in the teachings of that light and 
spirit, which is therefore given forth, that 
others loitering behind, might be stirred 
up and the more prevailed with to follow 
them as they had followed the Lord in 
the light of his Spirit? Certainly it can 


never be, that scripture should impeach | 


the light of insufficiency, when that very 
scripture is but the mind and teachings of 
the divine light, in others, declared or re- 
corded. Doesthe declaration jar or make 
weak that from whence it came? Or | 
because of God’s condescension for a time 


ever.’ The written law held its place but 
till the inward arose in more glory and 
brightness ; or rather, till people became 
more capable of being turned to it, and 
living with and in it. ‘In those days,’ 
saith the Lord, ‘1 will write my law in 
their hearts,’ &c. They who say other- 
wise of scripture, pervert and abuse it; 
for there is nothing more clearly laid down 
in it, from beginning to end, than the rule 
and reign of the spirit. ‘My kingdom,’ 
said Christ, ‘is not of this world.’ John 
xvilil.36.—Again: ‘The kingdom of God 
is within: J will write my law in their 
hearts, and place my fear in their inward 
parts.” ‘All thy childen shall be taught 
of the Lord, and in righteousness shall 
they be established.’ Isa. liv. 13.—* I will 
pour out my spirit on all flesh.’—Joel ii. 
| 28. ‘The grace of God that brings sal+ 
1 vation, hath appeared to all men, teach- 
, ing,’ &c. Titus ii. 11, 12. 

“ 06). But if the law engraven and de- 
livered to Moses, was a rule to the Jews, 
' why should not the law delivered by 
| Christ, and written by the apostles, be the 
rule to Christians ? 

“ Answ. Christ left nothing in writing 
| for the rule of faith and practice, that we 
| hear of ; and itis not to be thought that 
| he was less faithful in his house than Mo- 
| ses; and doubtless, had he intended the 
| rule of his followers to have been a 
| written rule, he would have left it upon 
_record with all punctuality ;—zhis must be 
_ believed, and that done, on pain of eternal 
‘death. Nor did his followers write in the 
method of a rule, as the law was written ; 
nor did they so call or recommend what 

_ they wrote. 

“ But this leads me to my eighth rea- 

_ son why the scriptures cannot be the rule 

| under the new covenant, &c. For admit- 

_ ting the law written by Moses were the 


| rule, (a rule I grant it was,) to the Jew 
| outward, yet Christ, the spiritual leader 
| of a spiritual Israel, writeth his spiritual 


to external mediums, shall they turn the law ia the heart, as Moses the outward 


light and spirit out of the office of rule and | 
judge? Or isit to lay down instituted re- | 
ligion, as some ignorantly talk, to press af- | 
ter that which was before, and ends those | 
temporary things? The law outward, as | 
a rule, was but as Moses till the Son came. 

* The servant abideth not in the Louse for- 


Israel’s leader wrote the law upon tables 
of stone. ‘This was God’s promise, and 
the privilege and blessing of the new cov- 
enant, that asthe outward Jew had an 
outward law, for a directory, the inward 
Jew should have an inward law for his di- 
rectory. Anc as the outward Jew had an 
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outward priest, at whose mouth he ought | as it may be rendered, and as Dru- 


to seck the law, so the Jew inward, and 
circumcision in spirit, has an inward and 
spiritual high priest, whose lips preserve 
knowledge ; at whose mouth he is to re- 
ceive the law of life. And this is his rule, 
even he who is the Ruler of his people Is- 
rael, who reigneth in righteousness, and 
of whose heavenly government there shall 
benoend. The King, Judge, Law-giver, 
High-priest, law, rule, temple, are all 
spiritual. So the scriptures inform us. 
‘My kingdom,’ said Christ, ‘ is not of this 
world.’ Again: ‘The kingdom ot God is 
within: ‘I will write my law in their 
hearts, and place my fear in their inward 
parts.” Heb. viii. 10.—*'They shall be all 
taught of me; and in righteousness shall 
they be established.’ * The tabernacle of 
Godis with men; he will dwell with them.’ 
Rev. xxi. 3:—‘I will pour out my spirit 
on all flesh.’ Joel ii, 28—* Thy grace hath 
appeared unto all men, teaching,’ &c. 
Titus ii. 12—* A measure of the spirit is 
given to all men to profit withal.’—* The 
inspiration of the Almighty giveth under- 
standing.” Job xxxii. 8.—* Whatsoever 
may be known of God is manifest within.’ 
Rom. i. 19.—* Walk in the spirit.’ Gal. 
v. 15.—‘ If ye walk in the light,’ &c. 1 
John i. 7.—* Come let us walk in the light 
of the Lord.’ Isa. ii. 5—‘And there 
needed neither sun nor moon to shine; 
for the glory of God did lighten it, and the 
Lamb was the light thereof.’ Rev. xxi. 
23.—* As many as walk according to this 
Tule, peace be on them, and mercy, and 
upon the Israel of God,’ &c. Gal. vi. 15, 
16.—What rule? not that of the old legal 
creation which then passed away,* but the 
tule of the kaine ktisis, or new creation, 


_ * “Galatians vi. 16. To canoni touto 
in this rule; as it is translated, (Phil _ iii. 
16.) which was spoken of the measure of 
attamment. And Grotius saith, in the 
manuscript rule is not: so it must be un- 
derstoood, let us walk in the same attain- 
ment. Asalso in 2 Cor. x, 15, 15.in which 


three places that word is only found. See 
Erasmus, Vatablus, Zegerus, Cameron, 
Jac. Capellus and Grotius, on those pla- 
ces, none whereof can be drawn to the 
scriptures. Zegerus interprets this place 
of Galatians vi. 16. thus: ‘ they that have 
followed this form of life, or rule of the 


sius also doth interpret it; which is the 
way of life Isaiah spoke of: ‘ An high 
way there shall be, and it shall be called 
the way of holiness; the unclean shall 
not pass over it,and way faring men, though 
fools, shall not err therein. There shall 
be no lion there, nor ravenous beast go 
thereon, but the redeemed shall walk 
there ;? which way, teacher, guide, rule, 
light, spirit, and holy unction, that directs 
and keeps in the steady paths of truth, is 
Christ Jesus our Lord. 

“067. But do you not turn the scriptures 
off, for an uncertain and unserviceable 
writing, and as good as reject and deny 
them altogether ? 

“ Answ. Some indeed, to render us 
odious to all Protestants, have said as 
much in our names as the consequence of 
our principles ; but not without great in- 
justice to us. 

“The scriptures are uncertain upon 
their foundation but not upon ours. Doth 
our manifesting their faith concerning the . 
scriptures, to be grounded upon their own 
imaginations or human traditions, make 
void the scriptures, or render them un- 
certain? By no means; for we would 
have them received upon the Spirit’s tes- 
timony and evidence, which gave them 
forth. And though we cannot allow them 
to be the rule of faith and life, under the 
dispensation of the gospel, which is pow- 
er and life itself; yet are they to be rev- 
erently read, believed, and fulfilled under 
the gospel. For notwithstanding the law 
written upon stone was not Paul’s rule, af- 
ter the Son of God was revealed in him ; 
yet the Son of God taught Paul to fulfil 
the righteousness declared by that law. 
If it be to deny and reject, (as some have 
enviously said of us,) yea, to vilify the 
scripture, because we cannot allow it to 


new creature, having turned away from 
the invalid ceremonies of the law; peace,’ 
&c. Drusius explains it from chapter 5, 
6. The new creation, faith which work- 
eth by love. Grotius saith, rule here is a 
way made as toa rule that is plainly right; 
and such is that way of the new creation, 
which was foretold, (Isa. xlii. 9.) and sig- 
nifies the state of the new man, of which 
Paul speaks. Col. iii, 10—Eph. ii. 15. 


i Rom. vi. 4. 
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be the rule, &c. Paul then may be said to 
deny, reject, and vilify the written law, at 
what time the law of the Spirit of Life in 
Christ Jesus became hisrule. There isa 
great difference between asserting that 
the Spirit isthe rule, and casting away 
and vilifying of scripture. And indeed it 
is but an old fetch of the devil’s, to pre- 
tend honour tothe letter, that he might 
the more unsuspectedly oppose the bring- 
ing in of the dispensation of the Spirit, 
which the letter itself testifies of and to. 
They that come to be led of the Spirit, ar- 
rive atthe end for which the scripture 
was given forth. The apostle John did as 
001 as say the same thing, when he told 
them to whom he wrote, that ‘the anoint- 
ing which they had received and which 
abode inthem, would lead them into all 
truth: and that they needed not that any 
man should teach them.’ To deny this 
to have been the saints’ teacher, is to de- 
ny as plain a proposition as is in the whole 
scripture. And that one age of Christi- 
anity should have one rule, and another 
age another rule ; that age the spirit, and 
this but the letter, is more than any man 
can prove. Yet, did John’s so writing to 
the believers invalidate the scripture, or 
vilify his own epistle? I would think 
none could talk so idly. How then doth 
our exalting the light and spirit of Christ, 
which fulfils the scriptures, by bringing 
such as are led by it to enjoy the good 
things therein declared, reject and vilify 
the scriptures? Does our living up to 
them, by an higher rule, make us deny 
and reprobate them? Erasmus and Gro- 
tius think them then to be most valued, 
when men are witnesses of their truth in 
themselves. See them on 2 Pet. i. 19.— 
I do acknowledge they contain an account 
of heavenly prophecies, godly reproofs, 
mstructions,and several examples, that 
ought to be obeyed and followed.” 


OUR SPIRITUAL ADVERSARIES 


“The first name then, I say, which op- 
poseth itself against this our true and 
blessed conformity with Christ, in those 
his sufferings formerly mentioned ; he is 
Called the o/d fan Rom. 6.6. ‘Knowing 
that this our old Man is crucified with 


him’ &c. Andhe issocalled not somuch, 
because he is old and ancient of days, but 
because he is the old man in our practice ; 
we are begotten with him, as David con- 
fesseth Ps. 51. ‘In sin I was begotten 
and brought forth ;’ and it were better for 
us, * we had never been born,’ than to be 
but so born; ‘ we are by nature, (says the 
apostle Eph. 2, 3) children of wrath.’ 
Thus God and his word accounts of us, 
what lands soever we have, and what 
heirs soever we be, what honours and ti- 
tles soever we have, ‘our Father was an 
Amorite, and our Mother an Hittite.’ 
Ezek. 16,3. We are all of one race, of 
one stock, of one and the same descent, as 
to God, we are without God ‘strangers to 
the commonwealth of Israel’ &c. Thus 
we are in God’s esteem, let our clothes be 
never so rich, our honour never so great, 
or our accommodations and attendance 
never so many, or whatever glory and 
splendour we have to the world; let 
lords and great ones mind this, as our Sa- 
viour tells Nicodemus; ‘A man cannot 
enter into the kingdom of God, but he 
must be born again.’ John 3, 3. These 
were his words, that spake ‘ so true as ne- 
ver man spake:’ He whose words could 
admit of no untruth. Paul indeed saith: 
‘ Now I speak,’ and‘ now the Lord,’ and 
‘this the Lord’ and ‘now 1;’ but here is 
one, that always spoke the words of God ; 
He never spake of himself, nor soaght 
himself, but ‘the glory of him that sent 
him ;’ but saith he: ‘ Verily, verily, a man 
must be born again, or he cannot enter in- 
to the kingdom of God ;’ whatever it be 
that tends not to regeneration, must be cut 
off, it must be brought down and rooted 
out. Thus, I say, the strong man stands 
in our way, under the name and term of 
the old man; but he is notonly a strong 
man, but he stands also armed; therefore 
the more strong, the more terrible, the 
more hard to resist ; and he wishes us to 
keep back, and not to adventure upon our 
own ruin. 

“ And his armour is custom in sin and 
prescription: how hardly is a custom 
»roke ; a man can as soon die, as leave an 
old custom, Eph. 4, 22, 23. ‘That is, ‘ that 
ye put off concerning the former, conver- 
sation, the old man, which is corrupt ac- 
cording to the deceitful Insts, and be re~ 
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newed in the spirit of your mind: and | 
Jeremy saith: ‘Can the leopard change 
his spots, or the blackamore his skin? | 
Jer. 13,23. Can custom in sin be broken? | 


If it can, then may you learn to do well 
‘which are accustomed to evil; if it be 
broken, / am sure it was never by your 
will or power, you may thank God 
for it; heit is, that hath overcome this 
man armed; you yourselves could never 
have overcome him: for you always de- 
fend him, speak for him, and make all the 
resistence you can against the very pow- 
er of God in you. It may be, here is in 
this congregation a good number of Chris- 
tians, real Christians, and you have over- 
come this oldman; buthow? You may 
heartily thank God for it; for you had 
never been so, nor had ever overcome, 
had not he been, and had not he fought 
for you, you had never overcome him. 
Custom in sin is a great matter,as Jugus- 
tine (speaking of his conversion) saith, 
that when he was resolved to forsake his 


| 


sins, then, among other temptations, cus- | 
tom in sin came and set upon him, and | 
saith he: ‘ All my sins, and all my old de- yet we do something equivalent, some- 
lights came before me, crying unto me: | 
What! will you leave us now? What! 
we that have been such old companions, | 


loved so dearly, will you now forsake us? 


light and content, and sported together of- | 
ten, and we were thy daily delight, and | 


must we now part, and part forever, and 


sO part as never to see one another again ? | 
Is this all our reward for the many de- 


lights we have given you?” Sothat cus- | 


tom in sin may well be called, the armour | 
of this old man; for it is a strong ar- | 


mour. 
“A second name is Adam, and yet not 


2her is the man without the woman in the | 
Lord, nor the woman without the man,’ 
1 Cor. 11, 11. So may I too truly say, 
neither is the man without the woman in 
the devil, nor the woman without the man 
in the devil; and so both came into the 
transgression: nay, the woman was first | 


therein, the understanding, will, affections, | 
with all the members of the body. And | 
we call it Adam ; because first, it hides ' 


i and I did eat,’ Gen. 3. 12, saith he: So 
excluding Eve, good women; donotthink || do not we do the same? rather than 


‘so; but I may say as St. Paul says: ‘ Nei- we will accuse ourselves, we will accuse 


| is weak,’ Matt. 26, 41. 
in the transgression, ties and members | 


itself from God, as Adam did; and sec- 
ondly, because by it as by Adam, ‘ Sin en- 
tered into the world:’ Rom. 5. 12. As 
in our form of baptism we pray,‘ that the 
old Adam may be so buried in us, and that 
the new man may live and grow in us.” 
But what did Adam? He hid himself: 
This is one property in old Adam: yea, 
the first and chief, that when Adam had 
sinned, he hid himself (as he thought) 
from God: and Godaskshim: ‘Adam! 
whereart thou?’ But what avain thought 
was this in him, to think to hide himself 
from God, from his all seeing Creator and 
Maker! But this Adam had some /eaves 
to hide himselfamong: That is some ex- 
cuses ; for he is not unarmed ; for irl what 
shape soever he is represented, he hath 
armour fitted to him besides. 

“ And hisarmour or excuse in thisis,am- 
olition ofthe crime, putting it off himself. 
And just thus, do not we doas Adam did ? 
Hath not he taught us the trick of it, to 
excuse our sins and think thereby to hide 
ourselves from God? Though we do not 


| do as Adam did, to run among the trees, 


thing like it, we think to shelter ourselves 
under and among the trees of excuses, 
as the Prophet Isaiah tells the people, Isa. 


| 28,15, ‘Ye have made lies your refuge, 
Have we not often given you much de- | 


and under falsehoods have ye hid your- 
selves:? Sothat we are not only Adam, 
(naked) but we (even as Adam did) sew 
fig-leaves together for aprons: rather 
than Adam would accuse himself, he 
would accuse the woman, and then the 
woman the serpent, nay rather than he 
would be guilty, or confess his sin, he will 
accuse God himself, ‘the woman thou 
gavest to be with me, she gave me 


God; if we be charged, why hast thou 
done this? Oh, 1 could not helpit! Itis 


| this flesh that that thou gavest me: Is 
| not this then our case? Why hast thou 


done this thing? We have our answer 
ready : ‘the spirit is willing, but the flesh 


The fault is not 
in us, but in this weak and frail flesh, that 


thou hast given us; but God answers this 
old Adam peremptorily : Thou belyest 
me,I gave thee not thy flesh to destray 
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thee, ‘thy destruction is of thyself, O Is- 
rael,’ Hos. xiii.9. lam free; I gave thee 
flesh, to a good end, but thou hast abused 
it; therefore accuse thyself, for all evil 
js from thyself; blame not me in saying: 
The flesh that I gave thee; and that I 
have not done well in giving thee sucha 
frail and weak Jesh, which thou art not 
able to bridle and govern: Saith God, all 
I created, ‘ behold it was very good,’ Gen. 
1.31. But lay the blame on yourselves, 
all that is given you, is given for your 
good, if you abuse it not, and turn it to 
evil to yourselves: ‘This was a good ar- 
gument as David used it, but not as we use 
it, and as this old Adam useth it; for Da- 
vid often complains of the weakness of his 
flesh, and that he could do nothing, and 
he had no strength, and that his bones 
were broken, and that he wasallto pieces: 
Ps. 6, 2. and 51, 8. &c. David did it by 
way of argument, and to support his soul, 
and comforts himself that the Lord 
* knows our frame, and remembereth that 
we are but dust,’ Ps. 103, 14. And that 
God would have pity upon him and 
strengthen him; but we do it, that we 
may be excused for all we do, without de- 
sire of amendment: Therefore away 
with all these shifts, and give glory to 
God: Confess, confess, that it is thy sin 
and thy transgression, and confess thou 
art the man, thou art this Adam.” 
Everard. 


Human Sacrifices at Chrisiian Festivals 


“We have noticed,” says the Hampden 
Journal, “no less than thirty different in- 
stances in which lives or limbs were des- 
troyed by the explosion of gunpowder, at 
the late celebration ” 

“Thirty” were probably less than half 
of such melancholy events in the United 
States, on the day of the National Jubilee. 
Our Fourth of July Celebrations have 
been fatal or calamitous to alargenumber. 
If a complete catalogue should be publish- 
ed of the lives and limbs which have been 
lost, in all the States, by our fifty celebra- 
tions of Independence, the exhibition 
would doubtless be appalling toevery phi- 
lanthropist. Suppose the number for 
each Anniversary to be only 30, the num- 


ber noticed by one editor for the last cel- 
ebration, the aggregate would be 1500. 
Of this number, suppose 500 to have lost 
their lives, and 1000 to have lost limbs or 
their sight. ‘Then take into view the dis- 
tress occasioned by these events, to 500 
families. Now, what have been the real 
benefits of these gunpowder celebrations. 
to balance such an amount of evil ? 

Is it not remarkable that Christians, in 
time of peace, should employ engines of 
war and death, to express both their joys 
and their sorrows, and that too at somuch 
expense of livesand limbs? If the use of 
such engines and the explosion of gun- 
powder were essential to the acceptable- 
ness of our rejoicings and our sorrows in 
the sight of Heaven, we might be justified 
in continuing the practice, even at the risk 
of limbs and lives. But if no essential ben- 
efit results from a custom which is known 
to be annually fatal to a considerable num- 
ber of our fellow men, can we continue it, 
without being chargeable with offering hu- 
man sacrifices? And to whom or what 
are these offerings made? 

It will probably be said that these sa- 
crifices are not intended, but accidental, 
and that many of the occurrences happen 
as the fruit of hard drinking on such oc- 
casions. This we admit as probably cor- 
rect; but isthis a reason for continuing 
the practice? Is it not rather an addi- 
tional reason for its abolition? Christiang 
might surely devise methods for expres- 
sing both their joys and their griefs, with- 
out thus endangering the lives, the limbs, 
and the morals of men. 

Friend of Peace. 
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